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Saint Lawrence, Deacon and Martyr 
(August 10) 


Among the best loved of God’s heroes is the youthful Roman 
deacon, Lawrence, renowned in the third century Church for his holi- 
ness of life and his devotion to Christ’s poor in carrying out his 
office. After the Feast of the Holy Apostles Peter and Paul, this is 
the greatest Feast in the ancient Western Liturgy. Its commemora- 
tion was carried over into the Church of the Augsburg Confession. 
The terrible martyrdom endured by the famous archdeacon deeply 
impressed and inspired the generations that came after him. Law- 
rence was for the Church at Rome what Stephen had been for the 
Church at Jerusalem. 

As deacon, Lawrence had been intrusted with the property of 
the Church. In order to save it from confiscation he sold it and 
distributed the proceeds among the poor. His enemies believed he 
was concealing the property, and they hoped to make him reveal 
the hiding place by roasting him alive on a gridiron. After hours 
of agony he received the glorious crown of martyrdom from the hand 
of Christ and entered into the glory of Him Whom he confessed with 
the prayer on his lips for the conversion of the heathen and with the 
words: “I thank Thee, O Lord, that I may enter Thy gates.” 

His ashes were placed in the cemetery of Cyriacus. During the 
reign of Constantine a Church was erected over his grave, the famous 
Basilica of St. Lawrence-without-the-walls. In the Middle Ages there 
were some 34 churches in Rome dedicated to St. Lawrence. The 
gridiron on which he was martyred is said to be still preserved in 
the ancient Church of San Lorenzo in Lucina. 

Some famous churches of the Church of the Augsburg Confession 
dedicated to this Saint of God are the following: St. Lawrence, Nurn- 
berg, the world-famous 13th century Gothic edifice, renowned for 
its unique Tabernacle designed by Adam Kraft and its famous Veit 
Stoss Annunciation carving suspended before the high altar. Though 
the church was heavily damaged during the war, these treasures 
were preserved. The Reformation owed its advent in Nurenberg, to 
Osiander, who was at that time priest in this venerable old church. 
The magnificent Romanesque Cathedral of Lund. Sweden bears the 
name of Lawrence. The lovely chapel of the Deaconess Institute at 
Neuendettlsau, founded in the last century by Wilhelm Loehe, is the 
chapel of St. Lawrence. In a window on the Epistle side of the nave 
there is a picture of Lawrence in deacon’s dalmatic, bearing in one 
hand the victor’s palm and in the other the gridiron. In our own coun- 
try there is the Church of St. Lawrence in Frankenmuth, M’chigan, 
cne of the oldest congregations of the Mizsouri Synod. 

The following Propers of the Mass of the Feast are given for 
those who wish to commemorate this Saint of God and praise God for 
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the glorious testimony of the holy life and holy death of Lawrence, 
Deacon in the Church at Rome. 


Introit 
Ps. 96. Honor and majesty are before him: strength and 
beauty are in his sanctuary. 
Ps. ibid. O sing unto the Lord a new song: sing unto the 
Lord, all the earth. 
V. Glory be to the Father, etc. 


Honor and majesty are before him: strength and beauty are 
in sanctuary. 


Collect 
O God, Who didst give to blessed Lawrence grace to withstand 
his fiery torture: quench, we beseech Thee, the flames of our 
sins. Through Jesus Christ, Thy Son, our Lord, ete. R. 
Amen. 

Epistle 

2 Cor. 9:6-10 

Brethren: He which soweth sparingly shall reap also spar- 
ingly: and he which soweth bountifully shall reap also 
bountifully. Every man according as he purposeth in his heart, 
so let him give, not grudgingly, or of necessity: for God 
loveth a cheerful giver. And God is able to make all grace 
abound toward you, that ye, always having all sufficiency in 
all things, may abound to every good work, as is written: He 
hath dispersed abroad, he hath given to the poor: his right- 
eousness remaineth for ever. Now he that ministereth seed to 
the sower, both minister bread for your food, and multiply 
your own seed sown, and increase the fruits of your righteous- 
ness. 

Gradual 
Ps. 17. Thou hast proved mine heart; thou hast visited me in 
the night. 
V. Thou hast tried me and shalt find nothing. 
Alleluia, alleluia. V. O sing unto the Lord a new song: sing 
unto the Lord, all the earth. Alleluia. 


The Holy Gospel 

St. John 12:24-26 
At that time: Jesus said unto his disciples: Verily, verily, 
I say unto you, Except a corn of wheat fall into the ground and 
die, it abideth alone; but if it die it bringeth forth much fruit. 
He that loveth his life shall lose it; but he that hateth his life 
in this world shall keep it unto life eternal. If any man serve 
me, let him follow me; and where I am, there shall also my 
servant be. If any man serve me, him will my Father honor. 
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(The Creed is not said, except in a Church dedicated to St. 
Lawrence, or on a Sunday.) 


Offertory 


Honor and majesty are before him: strength and beauty are 
in his sanctuary. 


At the Presentation of the Oblations 
We beeseech Thee, O Lord, graciously receive this our service on 
the Feast of blessed Lawrence, and may we continually receive of Thy 
bounteous grace. Through, etc. R. Amen. 


Communion 


If any man serve me, let him follow me: and where I am, 
there shall also my servant be. 


Post-Communion 
Filled with Thy sacred gift, we humbly beseech Thee, O Lord, 
that we who have offered unto Thee the duty of our bounden 
service on this feast of Thy blessed martyr Lawrence, may 


continually grow and increase in Thy saving grace. Through, 
etc. R. Amen. 


The Christian in the Marriage Relationship 


INTRODUCTION 

“Simul justus et peccator,”’ (simultaneously a justified person and 
a sinner), is a brief formula in which Lutheran theology has condensed 
a theological insight which affects the whole understanding of the 
Bible and the social and personal ethics which flows from that under- 
standing. In accordance with this truth Luther and his followers have 
developed a distinctive teaching concerning the kingship of Christ 
and a doctrine concerning the proper distinction between Law and 
Gospel, both of which profoundly influence our thinking in the field 
of personal and social ethics in the marriage relationship. 


DUAL CITIZENSHIP 


The Christian as a simultaneous saint and sinner has a double 
citizenship. He comes under the reign of Christ’s kingdom of grace, 
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but he is also subject to Christ’s rule of power. In the realm of grace 
the Christian receives the gracious gifts which God’s love in Christ 
bestows upon him. In the realm of power he is subject to the exercise 
of God’s righteous will and order. 


UNDER LAW AND UNDER GRACE 


The Christian as a simultaneous saint and sinner is also the object 
of both Law and Gospel, the two means by which Christ exercises 
His rule in His two Kingdoms. As a justified and forgiven saint the 
Christian is subject only to the Gospel, to which he gives “the obedi- 
ence of faith” by accepting the free gifts which the Gospel conveys to 
him. Strictly speaking the Law has nothing to say to him, as a Chris- 
tian and believer. But since the Christian must with the Apostle 
Paul complain bitterly that he has not been delivered from the “body 
of this death,” that the “law of sin” still reigns in his members, he 
knows that he is still a sinner subject to the Law. 


WHAT HAS THIS TO DO WITH MARRIAGE RELATIONSHIP? 


The dual citizenship of the Christian in the two realms of Christ, 
as well as the applicability of both Law and Gospel pervades all of 
human life in all of its relationships, and thus also the marriage re- 
lationship. Thus in marriage the Christian lives on a dual plane. On 
the plane of the creative order which the Christian shares with all 
men the marriage relationship is a union of earthly and sinful bodies 
subject to the Law in all of its aspects. On the plane of the una sancta 
in which the Christian is a member of the body of Christ, the marriage 
relationship is a unique “analogy” of the relationship between Christ 
and His Church, to which only the Gospel is applicable. The further 
exposition of this theme and its practical application to the problem of 
the Church’s relation to the marriage of its members will be the 
subject of this article. 


MARRIAGE IS AN ORDER OF CREATION 


When theologians speak of an “order of creation” they mean a 
divinely instituted relationship which has been established by God 
when He created the world. These relationships or institutions are 
just as much a part of the creative act as the origin of the beings them- 
selves. Thus on the plane of nature, the law of gravity, the orbit of 
the planets, and the atomic weight of elements could be called ‘orders 
of creation. “Usually, however, this term is restricted to social 
relationships such as marriage and the family. Certainly no one would 
deny that the state of matrimony is a primary, if not the primary social 
institution created by God. Because it is an order of creation it has 
universal binding force as Jesus Himself claimed in Matthew 19:8 
where he goes back to “the beginning” in order to set the record 
straight. 
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THE RESULTS OF SIN 


But this order of creation as a creature of God was subjected to 
frustration, not willingly but on account of man who was himself sub- 
jected. Romans 8:20. In other words, because of man’s sin the pur- 
pose of marriage was frustrated; sin and the resultant change in man’s 
nature made it impossible to fulfill the mutual obligations of marriage 
perfectly; God’s punishment of Eve’s sin, “he shall rule over thee,” 
substituted the primacy of authority for the mutuality of love in the 
marriage relationship. Thus sin changed a relationship which God 
had called ‘very good” into something which was very much less than 
that. 


MATRIMONY IS AN INSTITUTION 
OF THE POLITICAL USE OF THE LAW 


Because the state of matrimony has been polluted by sin, it has 
been made to serve an alien purpose, to be a part of the law, namely 
that part by which gross transgressions are prevented, public order 
and decency preserved. This is the sense in which St. Paul has said: 
“It is better to marry than to burn.” This is the political use of the law 
which is not primarily the proper function of the church, but of the 
state. 

This distinction between the political use of the law and its spirit- 
ual use is the basis for the distinction between the function of church 
and state in Lutheran theology. In accordance with this basic dis- 
tinction it is the function of the state to execute the political use of the 
law as “an avenger to execute wrath upon him that doeth evil” so that 
men will “be afraid of that power” and conform outwardly to the 
demands of decency and order. On the other hand, it is the function 
of the Church to proclaim the Law in its spiritual use, to show to each 
one of us that we are sinners who have fallen short of the glory: of 
God and can have no claim upon God except eternal condemnation, so 
that men will be prepared by the knowledge of sin and the terrors of 
conscience for the preaching of the Gospel. 


THE CHURCH HAS NO DISTINCTION 


Marriage, as an order of creation and an agency of the Political 
use of the Law, is outside the jurisdiction and office of the Church. 
This is a cogent deduction from the very nature of marriage and is 
endorsed by the Confessions of the Lutheran Church which expressly 
exclude marriage from the responsibility of “bishops” (Augustana 
XXVIII, 29 Trig 86), and assign it to the jurisdiction of the political 
order (Apol. XVI, 53 Tr. p. 328). It is well then to remember that 
when the Church or its minister “solemnizes” a marriage he does it, 
not as a minister of Christ and of the Gospel, but as a minister of the 
state. The marriage ceremony as it exists today (excluding certain 
preliminary admonitions and concluding prayers) is a civil ceremony 
which has as little to do with the essential nature and task of the body 
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of Christ as its task of collecting social security taxes from its employ- 
ees. 


MARRIAGE AND THE UNA SANCTA 


Does that mean that the Church as the body of Christ has nothing 
to do with the marriage of its members? Not at all. We repeat the 
second part of our thesis: On the plane of the wna sancta in which 
the Christian is a member of the body of Christ, the marriage rela- 
tionship is a unique “analogy” of the relationship between Christ and 
His. Church to which only the Gospel is applicable. 

The exposition of this part of our thesis must of necessity proceed 
on the basis of an examination of Ephesians 5:22-33 which is the 
classical statement of the Christian aspect of marriage. 


CHRIST AND THE CHURCH 


The entire epistle to the Ephesians is devoted to the exposition of 
the relationship between Christ and the Church. It sees Christ and 
the Church as a single organism which functions as such. Yet in this 
one organism it distinguishes Christ the Head from the Church as the 
Body. The relationship between these two parts is characterized by 
mutual love. This love is not the philia which sees in the object of love 
something desirable, but it is the agape, the love of comprehension and 
corresponding purpose, the highest and noblest type of love. 

“Christ loved the Church and gave Himself for it—He is the 
Saviour of the body.” Christ saw the Church and each individual 
member, comprehended the need for His sacrifice for her sinfulness and 
for her rescue from the thralldom of Satan and thus carried out the 
purpose which corresponded to her condition. Christ comprehended 
the need for her holiness and thus in the laver of Holy Baptism set her 
apart to God and removed all guilt and sin, so that His purpose might 
be fulfilled to make her His glorious Bride, worthy to stand at His 
right hand. 

“The Church is subject unto Christ” is similarly a statement of 
the relationship of love in its highest degree. The Church sees in 
Christ the Saviour and her Head. In love she comprehends the un- 
deserved favor she has received from Him and desires to please Him. 
She understands the need for ascertaining His will and conforming to 
it. She delights in being directed by Him. Thus her purpose corre- 
sponds to her comprehension of Christ. 


A WONDERFUL MYSTERY NOW REVEALED 


Paul summarizes the point at which the Christ-Church relationship 
touches the husband-wife relationship in the words: “This mystery is 
wonderful.” A mystery in Paul’s sense is a fact which can be known 
only through revelation. The fact thus revealed by God—for the 
first time in Ephesians—is that there is a wonderful correspondence 
and similarity between the husband-wife relationship and the Christ- 
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Church relationship. What Adam could say prophetically concerning 
the husband-wife relationship “they two shall be one flesh,” Paul in 
revealing the wonderful correspondence could and did say concern- 
ing Christ and the Church: they two shall be one flesh. 


HUSBAND AND WIFE 

But Paul had previously showed that the analogy is also true in 
reverse: what is stated concerning the relationship of Christ and His 
Church is also true of husband and wife. 

The love of the husband for his wife finds its counterpart in the 
love of Christ for the Church. Again it is not earthly philia but the 
love of comprehension and corresponding purpose. The husband 
comprehends the need of his wife and carries out the necessary mea- 
sures to achieve this purpose. Thus a husband will understand his 
wife’s needs of security and in love give himself. 

Again, the love of the wife for her husband is analogous to the 
love of the Church for Christ. The wife will understand the male 
need for self-respect and will in love supply that need by following 
his leadership. It is the same love which binds husband and wife 
together, but in each case this love produces a different effect, corre- 
sponding to the realized need and nature of the other. 


ONLY ON THE PLANE OF THE BODY OF CHRIST 

We must not make the mistake of generalizing this relationship 
of husband to wife in such a way as to forget the sphere in which this 
relationship is placed. St. Paul is not writing of any husband and wife, 
but concerning the husband and wife relationship within the body of 
Christ. It is only because this relationship is established within the 
framework of the relationship of Christ to His Church that it can be 
said to exist at all. 


REALLY AND NOT MERELY IDEALLY 


It would be a mistake to regard the statements of Paul and especi- 
ally the imperatives “love” “submit yourselves” as the statement of 
an ideal for which Christians are to strive without any possibility of 
its realization. Here we must return to the formula “simul justus et 
peccator.” As a sinner the Christian can only look upon the relation- 
ship as an ideal which is not only impossible to reach but constantly 
accuses us of sinful selfishness which is abhorrent to God. But as a 
justus, a person who for Christ’s sake has been justified, who now 
lives in the body of Christ as a member, set apart to God and without 
blemish, his relationship to his spouse is completely in conformity 
with his status as a member of the body of Christ. 


ONLY THE GOSPEL 


“The law is not made for a righteous man” means that its threats 
and punishment, but also its demands and obligations have no juris- 
diction over him; and that means also the demands and obligations of 
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the married estate. “The just shall live by faith” means by faith in the 
promises of the Gospel. It is God’s gracious acts of salvation, proclaim- 
ed in the Gospel, which makes him just in God’s sight. It is the means 
of grace as the power of God which keeps him just before God. And 
that is true of all aspects of his life in the body of Christ, also of his 
relationship to his spouse. 


THE FUNCTION OF THE CHURCH IN MARRIAGE 


The proclamation of the Gospel, the administration of the means 
of grace is the proper and primary function of the Church. Where 
the Church does not execute this function it ceases to be the body of 
Christ. Any other functions it may have, exist only as preparation 
for and aids to this primary function. Has the Church a function to 
perform with regard to the marriage relationship of its members? 
Certainly. Its function here as everywhere else is to apply the pro- 
mises of the Gospel to the individuals concerned. That means that it 
should apply the comfort of absolution to the failure of both husband 
and wife to reach and maintain the high ideals of their relationship in 
the body of Christ. It means that the Church should never cease to 
exalt the wonderful relationship that exists between husband and wife 
in the body of Christ. As a particular means to this end the Church 
will urge the faithful use of the Sacrament of the Altar, because this 
means of grace, as no other, has a particular meaning for them in their 
relationship to one another. 


HOLY COMMUNION AND MARRIAGE 


“For we, being many are one bread and one body, for we are all 
partakers of that one bread” is regarded as the Scripture which clear- 
ly relates the Sacrament of the Altar to the Church as the body of 
Christ. If Holy Communion is looked upon as the means of grace in 
which our unity in Christ is most clearly set forth and expressed, then 
husband and wife have an even greater reason to rejoice in their 
common participation in the Body and Blood of the Lord. For it is 
here at the Lord’s Table that their union in Christ and with one an- 
other is lifted to its higest level and most clearly expressed as the 
wonderful miniature of the union between Christ and His Church. 


THE CHURCH AND THE MARRIAGE CEREMONY 

What we have said above concerning the function which the 
Church is to exercise towards it married members applies with equal 
force to its function when it “blesses” the civil ceremony by which 
they become man and wife. That also must be, first and foremost, a 
proclamation of the Gospel. Certainly the Church would be failing to 
perform its primary duty if it did not call attention to the truth that 
the relationship which is being established is more than a union of 
bodies, more than a sharing of common interests; that it is a perfect 
union of two “just persons” to one body within the body of Christ. 
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Furthermore, no one who understands the particular meaning of 
the Sacrament of the Altar for the unity of the Church and for the 
union of husband and wife will offer any objection if those who “have 
been made one in this holy estate” receive the Gospel promises from 
the Church in that particular form which in the moment of their 
union would be most meanigful to them. 

Thus the Church would also clearly distinguish and confess before 
the world that this particular marriage is not merely a union of earthly 
and sinful bodies on the plane of the creative order, but a unique 
counterpart of the union of Christ and His Church on the plane of the 
una sancta, and that in this instance the Church acts not merely as an 
agent of civil power but properly and primarily as the Church of 
Christ. 

Walter C. Daib 





Holy Communion at a Wedding 


The propers of the Missa pro Sponso et Spona (Nuptial Mass) 
date back to the early sacramentaries of the Western Church. The 
Nuptial Mass is celebrated only after the Solemnization of Holy Matri- 
mony, never before it, but the Nuptial Mass need not immediately 
follow the Solemnization of Holy Matrimony. Niéther the Mass nor 
any part thereof is said from Advent Sunday through Christmas Day 
and from Ash Wednesday through Easter Day. On Sundays and 
the Feasts and Festivals noted in the Calendar of the Lutheran Liturgy 
and the Common Service Book, and during the Octaves of the Epi- 
phany, Easter and Whitsunday, the propers prescribed for the Sunday 
or Feast replace the corresponding propers given hereunder. On other 
days, the propers given hereunder are used, and the color for the 
paraments and vestments is white. 


The Introit (Deus Israel) 
(Antiphon based on Tobit 7:15 and 8:19 according to the Vulgate) 
The God of Israel join you together, and may He Himself be with you, 
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the married estate. “The just shall live by faith” means by faith in the 
promises of the Gospel. It is God’s gracious acts of salvation, proclaim- 
ed in the Gospel, which makes him just in God’s sight. It is the means 
of grace as the power of God which keeps him just before God. And 
that is true of all aspects of his life in the body of Christ, also of his 
relationship to his spouse. 
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the Church does not execute this function it ceases to be the body of 
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mises of the Gospel to the individuals concerned. That means that it 
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other is lifted to its higest level and most clearly expressed as the 
wonderful miniature of the union between Christ and His Church. 


THE CHURCH AND THE MARRIAGE CEREMONY 


What we have said above concerning the function which the 
Church is to exercise towards it married members applies with equal 
force to its function when it “blesses” the civil ceremony by which 
they become man and wife. That also must be, first and foremost, a 
proclamation of the Gospel. Certainly the Church would be failing to 
perform its primary duty if it did not call attention to the truth that 
the relationship which is being established is more than a union of 
bodies, more than a sharing of common interests; that it is a perfect 
union of two “just persons” to one body within the body of Christ. 
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Furthermore, no one who understands the particular meaning of 
the Sacrament of the Altar for the unity of the Church and for the 
union of husband and wife will offer any objection if those who “have 
been made one in this holy estate” receive the Gospel promises from 
the Church in that particular form which in the moiemt of their 
union would be most meanigful to them. 

Thus the Church would also clearly distinguish and confess before 
the world that this particular marriage is not merely a union of earthly 
and sinful bodies on the plane of the creative order, but a unique 
counterpart of the union of Christ and His Church on the plane of the 
una sancta, and that in this instance the Church acts not merely as an 
agent of civil power but properly and primarily as the Church of 
Christ. 

Walter C. Daib 





Holy Communion at a Wedding 


The propers of the Missa pro Sponso et Spona (Nuptial Mass) 
date back to the early sacramentaries of the Western Church. The 
Nuptial Mass is celebrated only after the Solemnization of Holy Matri- 
mony, never befere it, but the Nuptial Mass need not immediately 
follow the Solemnization of Holy Matrimony. Niéther the Mass nor 
any part thereof is said from Advent Sunday through Christmas Day 
and from Ash Wednesday through Easter Day. On Sundays and 
the Feasts and Festivals noted in the Calendar of the Lutheran Liturgy 
and the Common Service Book, and during the Octaves of the Epi- 
phany, Easter and Whitsunday, the propers prescribed for the Sunday 
or Feast replace the corresponding propers given hereunder. On other 
days, the propers given hereunder are used, and the color for thd 
paraments and vestments is white. 


The Introit (Deus Israel) 
(Antiphon based on Tobit 7:15 and 8:19 according to the Vulgate) 
The God of Israel join you together, and may He Himself be with you, 
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Who had mercy of two that were the only begotten children of their 
fathers. 

And now, O Lord, grant them to bless Thee yet more abundantly, 
(In Eastertide is added: Alleluia, alleluia.) 

(Psalm 128:1) Blessed is everyone that feareth the Lord: that 
walketh in His ways. 

Glory be to the Father... . 

And the Antiphon is repeated. 


The Collect 


Let us pray. Hear us, almighty and merciful God; that what we 


undertake in this present ministry may be accomplished by Thine 
abundant blessing; through. 


The Epistle: Ephesians 5:22-33 

Brethren! 

Wives, submit yourselves unto your own husbands, as unto the 
Lord. For the husband is the head of the wife, even as Christ is the 
Head of the Church; and He is the Saviour of the body. Thereafore 
as the Church is subject unto Christ, so let the wives be to their own 
husbands in everything. 


Husbands, love your wives, even as Christ also loved the Chruch, 
and gave Himself for it, that He might sanctify and cleanse it with the 
washing of water by the Word, that He might present it to Himself 
a glorious Church, not having spot, or wrinkle, or any such thing, but 
that it should be holy and without blemish. So ought men to love 
their wives as their own bodies. He that loveth his wife loveth himself. 
For no man ever yet hated his own flesh, but nourisheth and cherish- 
eth it, even as the Lord the Church; for we are members of His body, 
of His flesh, and of His bones. 


For this cause shall man leave his father and mother, and shall 
be joined unto his wife, and they two shall be one flesh. This is a 
great mystery; but I speak concerning Christ and the Church. Never- 
theless, let every one of you in particular so love his wife even as 
himself; and the wife see that she reverence her husband. 


The Gradual (Uxor tua) and the Alleluia Verse (Mittat vobis) 
(Psalm 128:3) Thy wife shall be as a fruitful vine by the sides of 
thine house, thy children like olive plants round about thy table. 


Alleluia, alleluia. (Psalm 20:2) The Lord send you help from the 
sanctuary, and strengthen you out of Zion. Alleluia. 

During the pre-Lenten period from Septuagesima Sunday on, the 
Alleluia Verse given is omitted and instead the following Tract (Ecce 
sic benedicetur) is said: 


(Psalm 128:4-6) Behold that thus shall the man be blessed that 
feareth the Lord. 
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The Lord shall bless thee out of Zion, and thou shalt see the good 
of Jerusalem all the days of thy life. 

Yea, thou shalt see thy children’s children and peace upon Israel. 

During Eastertide the Gradual and Alleluia Verse as given above 
are replaced by the following: 

Alleluia, alleluia. (Psalm 20:2) The Lord send you help from the 
sanctuary, and strengthen you out of Zion. Alleluia. 


(Psalm 134:3) The Lord that made heaven and earth bless you 
out of Zion. Alleluia. 


The Holy Gospel (St. Matthew 19:3-6) 


At that time, the Pharisees came to Jesus, tempting Him, and say- 
ing unto Him, “Is it lawful for a man to put away his wife for every 
cause?” 

And He answered and said unto them, “Have ye not read that He 
Which made them at the beginning made them male and female, and 
said, ‘For this cause shall a man leave father and mother and shall 
cleave to his wife; and they twain shall be one flesh’? Wherefore 
they are no more twain, but one flesh. What therefore God hath 
joined together let not man put asunder.” 


The Offertory (In te speravi) 


(Psalm 31:14-15) I trusted in Thee, O Lord; I said, Thou art my 
God, my times are in Thy hand. (In Eastertide is added: Alleluia.) 


The Prayer at the Offertory 


Let us pray. Receive, we beseech Thee, O Lord, our sacrifice 
of praise and thanksgiving for the sacred ordinance of wedlock, and do 


Thou accomplish this work which of Thy bountiful goodness Thou 
hast begun; through. 


The Prayers Over the Bridal Couple 


Before he says The peace of the Lord be with you alway (or, if 
the Our Father be said after the Consecration, after he has said the 
words But deliver us from evil), the Celebrant, standing at the Epistle 
corner of the altar, faces the bridal couple kneeling before him and 
says over them the following prayers, heré reproduced in translation 
from the form in which they are preserved in the 1540 Lutheran Church 
Order of Joachim II. of Brandenburg (Emil Sehling, Die evangelische 
Kirchenordnungen des XVI. Jahrhunderts, Volume III, page 84): 

Let us pray. Mercifully hearken, O Lord our God, to our humble 
supplications, and graciously prosper Thine institution, which Thou 
hast ordained for the propagation of mankind; that they who are 
joined together by Thine authority, command and direction may be 
preserved by Thy help; through Jesus Christ our Lord. Amen. 

Let us pray. Almighty God, Who by the might of Thy power hast 
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made all things out of nothing; Who also (after the whole world at the 
beginning was set in order), didst create for Adam, made after Thine 
image, woman to be an inseparable helpmeet, inasmuch as Thou didst 
cause the body of woman to take its origin from the flesh of man, and 
didst thereby teach that what had its beginning in the single person of 
Adam should nevermore be put asunder; 

Almighty God, through Whom woman is joined to man and human 
society from its first establishment received the blessing which alone 
hath not been taken away either by the punishment of original sin or 
by the judgement of the Flood, look mercifully upon this Thine hand- 
maiden, who, in entering upon the married estate, implores Thy protec- 
tion and defense. 

Grant, O Lord, that both may dwell together in love and peace. 

May she be wedded faithful and chaste in Christ, and make her 
to be and remain a follower of holy matrons. Cause her to be loving 
to her husband like Rachel, wise like Rebekah, faithful and long-lived 
like Sarah. 


Let the evil foe, the author of sin, have no dominion over her or 
her actions; but rather let her be bound by the Faith and the Command- 
ments of God. May she cleave to her husband, forsaking all others. 
Let the power of Thy might be her defense against frailty. Graciously 
grant that she may be chaste and honorable, instructed in heavenly 
doctrine, fruitful in offspring, devout and without offence; that she 
may attain to the rest of the blessed and unto the realms of heaven, 
and may she see her children’s children unto the third and fourth gen- 
eration and come to the old age which she desires; through Jesus 
Christ our Lord. Amen. 

Thereafter the Celebrant returns to the midst of the altar and the 
Service continues in the accustomed fashion. The bridal couple re- 
ceive Holy Communion before the rest of the congregation. 


The Communion (Ecce sic benedicetur) 


(Psalm 128:4-6 Behold that thus shall the man be blessed that 
feareth the Lord; yea, thou shalt see thy children’s children and peace 
upon Israel. (In Eastertide is added: Alleluia.) 


The Prayer After the Communion 


Let us pray. We beseech Thee, Almighty God, to accompany 
with Thy gracious favor the institution of Thy providence; that Thou 
wouldest preserve in lasting peace those whom in lawful wedlock Thou 
hast joined together; through. 


The Nuptial Blessing (Deus Abraham) 


The Benedicamus having been said by the Celebrant and the con- 
gregation, the former, before he blesses the congregation, turns to the 
bridal couple and says over them the blessing which follows. Accord- 
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’ ing to ancient custom, this blessing may be said over the bridal couple 

" immediately after Communion. 

st { The God of Abraham, the God of Isaac and the God of Jacob be 

d with you, and may He fulfill His blessing in you; 

Df That ye may see your children’s children unto the third and fourth 

, generation, and thereafter may have life eternal without end; 

n vi Through the help of our Lord Jesus Christ, Who liveth and reign- 

7” eth with the Father and the Holy Ghost, ever one God, world without 

4 end. Amen. i 

d- And the Service concludes in the accustomed fashion. 

C= —Arthur Carl Piepkorn 
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ly Christ Is Here! 
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n, The thing that most people in the world are familiar with is mar- 

1. riage, yet ask someone, “What is marriage?,” and probably there would 

us be great difficulty in getting an adequate description of marriage. 
Perhaps it is because it is one of those things which, for the most part, 

the is just taken for granted, something which people have been doing for 

ree so long that it is here to stay. With the purpose of marriage out of 
sight and out of mind, is it any wonder that statistics show that many 
people are failing in their marriages? St. Paul, in instructing the 
first Christian couples with regard to marriage said: “This is a great 

hat mystery: but I speak concerning Christ and the Church.” Outside the 

at Church, notably in our own land, Holy Matrimony is no longer treated 
as being Holy, but has been degraded to a sort of a comedy or joke. 
Yet the Church ever upholds its sacredness in the face of the neglect 
and ridicule of the world. 

ny The Church defines the purpose of marriage as twofold: first the 

a. reproduction or multiplication of the human race. No sooner had the 

wee Lord God joined our first parents together in matrimony when He 

, “blessed them saying: Be fruitful and multiply and replenish the 
earth.” Francis de Sales says that marriage is to fill the earth with 
good citizens, worshipers of God and to fill heaven with saints: a most 
worthy vocation to be sure. In the second place Holy Matrimony is 

peed to foster mutual love and attachment between husband and wife. Let 

the us briefly be concerned with the former, Christian marriage and the 

rd Christian family. 
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It was some 1900 years ago that the Second Person of the Most 
Adorable Trinity was born into a family. By the deep humility of 
His Holy Incarnation and Birth He exalted the position of the family 
and of the home. In a very real sense the lowly manger at Bethlehem 
was not only His cradle but the cradle of all Christian families. It was 
in a little home that the Redemption of the world began. It was out 
of a little home that peace came to the world, that peace of which 
Angels sang over Bethlehem’s hills, for Christ was in that little home 
in Bethlehem. So it was some 1900 years ago, and so it must be today 
and always. If peace is to come into the world, it must come from the 
homes that are replicas of the home of Bethlehem and the home of 
Nazareth. We must be able to say, Christ is here! He is here in holy 
families, even as He was in that Holy Family of Nazareth. 

Certainly no nation can be stronger than the homes that compose 
it. The Church itself is built on the family. St. Augustine says, that 
every Christian home is a little parish for itself. The parents are the 
priests, and the children the members of the parish. A priest is to 
teach and to guide, especially in prayer. Surely Bl. Martin Luther 
was motivated by this truth when he captioned each of the Six Parts 
of Christian Doctrine: “As the head of the family should teach it in 
a simple way to his household.” 

At a time when the basic unit of our society, the family, is under- 
going such a distressing breakdown, the Church must reaffirm her 
position on the dignity of the Christian family and continue to offer to 
the world the only guarantee for happiness in marriage and in the 
family, Christ must be there. God Himself gives the formula for 
happiness in marriage and in the family in the 126th Psalm: “Blessed 
are all they that fear the Lord; that walk in His ways..... Thy wife 
shall be as a fruitful vine by the side of thine house; thy children like 
olive plants round about thy table.” Certainly if anyone knows the 
way to true and lasting happiness it is God Himself. There is but 
one way for a family to become thoroughly and permanently happy, 
and that one way is the fear of the Lord. 

How does a Christian family practice and manifest the fear of the 
Lord? First of all there is a proper understanding of God and His 
purpose; a knowledge of sin and personal insufficiency, and of God’s 
all sufficiency in Christ Jesus. This must be evidenced by worship- 
ing God together faithfully. A priest must guide his parish particu- 
larly in prayer. Christian parents exercise the same office in their 
homes. The very best time to begin family prayer is at the very be- 
ginning of married life. There is nothing more apt to keep Christ in 
the home, faith in a family and to assure it of the Lord’s continual 
blessing and protection than corporate prayer in the home. Nothing 
will more likely guarantee the perseverance of all the family members 
in the true visible Church of Christ than family prayer. It need not 
be long, but it must be practiced regularly and constantly by the entire 
family. 
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The parish in miniature, the Christian family, should in concert 
with the whole Church catholic worship God and consecrate itself 
to Him anew each day. The Word of God is the center of attention 
as the head of the household reads some portion of its sacred truths, 
preferably following the cycle of grace as it is set forth in the Church’s 
year. Then father and mother and children kneel down before the 
family crucifix and pray together the Suffrages, or on Wednesdays 
and Fridays during Lent the Litany. The ideal would be to pray in 
unison with the Church her Divine Office, Matins or Vespers or both 
if the family is priviliged to be together long enough both morning 
and evening. 

The Christian family also prays together aloud before and after 
meals; yes, also when guests are present, Lutheran or not. Table 
prayers always make a good impression on company that is worth 
having. “Christ is the Head of this house, the unseen Guest at every 
meal, the silent Listener to every conversation,” are words often found 
gracing the walls of our Christian homes, but one is often left a bit 
puzzled when we see our families in action. 

The Christian family shows the fear of the Lord by faithful 
attendance at Divine Worship every Lord’s Day and major Holy Day. 
They appear at the Holy Table as frequently as they are privileged and 
feel their need. They do not dare to neglect receiving the heavenly 
Food of Christ’s true Body and true Blood, for they realize that here 
at God’s altar is the source of all blessing and grace, the forgiveness 
of sins life and salvation, sealed in the Blessed Sacrement. Here at 
God’s altar they enter into Holy Communion with Him Who embraces 
them in His Most Sacred Heart. 

The Christian family shows the fear of the Lord by laying aside 
of the bounty of God’s blessings, and returns unto God in measure as 
He has given unto them. They joyfully and liberally support the work 
of God’s Kingdom by contributing to the support of their parish 
church and for the work of the Church at large. They realize that the 
duty of Christian stewardship is as important as the duty of hearing 
and learning God’s Word. 

Christian parents are the priests of the little parish which is their 
family and their home. In word and deed they give testimony that 
Christ is in their home. They are concerned to make their home a 
house of God. They supply it with those symbols of our most holy 
Faith which have a place in every Christian home, in every Lutheran 
home. First and foremost is the precious Bible, the Catechism and 
the Common Service Book. We previously made mention of the cruci- 
fix, that symbol which is dear to the heart of every Lutheran for it so 
powerfully preaches the dreadfulness of sin and the enormity of God’s 
love. Besides it there should be other representations of Our Lord and 
of Christian truths, placed discreetly about the home and in good taste 
as silent witnesses to the truth that Christ is here. Certainly a home 
isn’t to be turned into an art museum or to'take on the appearance of 
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an ecclesiastical supply house, but a careful selection of holy pictures 
and religious articles will become a Lutheran home well. They testify 
to the faith of the family, and a certain pride in the faith. Also they 
are a continuous reminder of God, His abiding love and protection, of 
His heroes and heroines of Christian faith and life, to the family and 
provide a powerful incentive to faithfulness and devotion. 

The priceless treasure of the Church is the Means of Grace, uniting 
God and man in the deepest love which can be experienced. The 
priceless treasure of the Christian home is that love which grows 
from the peace of Christ who dwells in their midst by faith. The 
reward of the Christian home is the peace of Christ. No matter what 
the international situation might be, no matter what the political or 
economic stituation might be the Christian home-is always the haven 
where peace can be found and from which peace flows. Thus we pray, 
“Establish our homes in Thy peace.” Jesus, Son of Mary, consecrate 
our homes! 


R. K. 


Little Islands Here and There 


Many causes and events have conspired to bring about not only 
the disuse but also the almost total ignorance of the ceremonial and 
fabrics of worship used in our Lutheran Churches in the first centuries 
after the Reformation. The Thirty Years War and its unspeakable 
devastation violently interrupted the whole system of the Church, so 
that many fine practices which were the glory of evangelical worship 
became extinct and were forgotten. Still, much more was preserved 
than we now realize. Even the Age of Rationalism did not totally 
obliterate the age-old pattern of good practice preserved and purified 
by our Church at the time of the Reformation: Even today, or at least 
within the memory of our contemporaries, liturgical usages and 
fabrics long fallen into general neglect, still survive in isolated in- 
stances, serving as links which bind us to our all but forgotten past. 

Those who now labor to revive the spirit of evangelical worship 
are finding not only that they have much to learn concerning it, but 
that their studies are sometimes misunderstood by those who have no 
opportunity to consult the records of former times. For this reason 
it might be of service to the Church if those who are able will share 
with all of us the memories or observations of better days in our 
Church when the nature of worship was more clearly understood, and 
devotion was less hampered by unchurchly influence. If authentic 
illustrations of classic Lutheran ceremonial and fabrics could be 
gathered and presented, it would quiet the fears of those who now for 
lack of information associate ceremonial and beauty only with the 
Roman Church. Such a study should also deprive the modern advo- 
cates of unchurchly practice of the assumed shelter of Lutheranism 
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by showing how much was faithfully retained, recommended and 
practised by good Lutherans for centuries after the Reformation and 
even modern times. 

Many people could contribute to such an effort—men who were 
stationed in Lutheran cities during the war, those who have had 
occasion to travel in our own country or overseas, those who study 
or remember various good, old Lutheran usages. For example, the 
first sanctuary lamp I ever saw burning in a Lutheran Church was in 
a little Lutheran Church in Iowa; the first statuary I saw was in Chi- 
cago; the first processional cross was in Philadelphia; the first weekly 
celebration of the Eucharist in New York—You see, anyone who has 
been anywhere can take part. 

To begin this little symposium, I will describe a few Churches in 
the very Lutheran City of Nurnberg. This is an interesting subject, 
because Nurnberg is a large city full of churches and ancient houses. 
How much is standing now, I do not know, but this is how it was until 
fairly recent times. 

First there is the magnificent church of St. Sebaldus. It has two 
great towers with spires and huge steep roofs all covered in colored 
copper. The nave and west apse is early gothic while the transepts 
and exceedingly lofty choir are later. The arches are tall and aspiring, 
rising from pillars which are square with angular shafts and cylindri- 
cal subshafts for the subarches. Around each pillar are intricately 
carved statues of the saints, each in their own lovely niche. A three- 
clustered vaulting-shaft for the roof is gathered up on the abacus of 
each capital. The triforium is a small massy arcade of four lights in 
the middle of each bay, and the clerstory windows are tall lancets with 
huge hoods going up into the cells. 

The western apse has one bay and a pentagonal end. It is raised on 
five steps and contains a beautiful brass font and an altar in memory 
of St. Catherine over which is a carved triptych with painted leaves. 

The eastern part of the church is later and even more elaborate. 
Transepts, choir and pentagonal apse are of astonishing height with 
continuous arches soaring up to the vaulting. The windows are, like- 
wise, very tall and grand. Apparently the devout mercantile families 
of Nurnberg bore the charges for this part of the structure. In the 
choir isles, for example, every bay, each of which contains a window 
and two statues in niches, was given by one family. Under each 
window are paintings of the arms of each family. 

In the north chancel-aisle there is an elaborate tabernacle bear- 
ing the figures of St. Peter and St. Sebaldus. 

A most magnificent rood beam separates the choir and the nave. 
On the rood are figures of Sts. Mary and John and a bronze shrine of 
St. Sebaldus. The whole church is studded with altars all completely 
vested and fitted with lights. On a north altar near the tabernacle 
a lamp burns continually. 

On the feast of St. Sebaldus, every altar is lighted, and the shrine 
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and altars are garlanded with flowers. In all, the Church of St. Se- 
baldus is a most inspiring reminder of the continuity of devotion in 
the Lutheran Church. 

Even more beautiful among the many churches of this Lutheran 
city is the Church of St. Lawrence. The church is built of a deep 
colored stone and is thoroughly gothic. The choir has its surrounding 
arches as lofty as the vaulting, and because of it immense windows on 
the aisle, all resplendent in stained glass, it is a blaze of colored light. 

The nave has lower arcades and above them a blank space for 
triforia and clerestory. There are two western towers with metal 
spires which are very picturesque. The great door is canopied and 
adorned with excellent statuary. This church has a delicately carved 
tabernacle which tapers up to an immense height. 

As in the Church of St. Sebaldus, so in that of St. Lawrence, the 
noble families of Nurnberg seem to have vied with one another in the 
furnishing of beautiful things for the church. The whole interior is 
full of statuary, bassi-relievi, altars, pictures, monuments, arms and 
inscriptions, all in marvelously good taste. 

The church contains eleven altars. The high altar was built three 
hundred years after the Reformation and is most exquisite. Behind 
the altar is a huge crucifix encircled by six angels each bearing a 
candelstick. The front of the altar contains a painting of Our Lord 
and the Blessed Virgin with six apostles on either side. A triptych 
in the north pier of the chancel-arch tells the story of St. Eucharius. 
The pulpit was also added less than a hundred years ago and contains 
boldly carved figures of the apostles, evangelists and the lesser saints. 
It is impossible even to name all of the saints and heroes memorialized 
in the rich furnishings of the church. The whole calendar is commem- 
orated several times over in the windows, triptychs and carvings. The 
main events of the Life of Our Lord are traced and retraced in stone, 
wood, glass and pigment. As if no other room could be found, a large 
carving of the Assumption is suspended from the roof in the chancel. 
Beams laid from cap to cap support angels with candelsticks and other 
figures. Above it all is the great rood, beautifully floriated, suspended 
and standing on a rood-beam. 

On feast days the walls are hung all around with tapestries 
commemorating the life of St. Lawrence. 

The last church to be mentioned is that of St. James. St. James 
Church is moderately sized containing a chancel with single carved 
stalls, nave, two isles and lateral chapels. Against the north wall of 
the chancel are four statues, the Blessed Virgin Mary holding the 
Holy Infant and the Three Kings presenting their offerings. This 
arrangement of the statuary leads the eye irresistibly toward the 
altar. The Tabernacle is on the north side. The nave contains a 
modern pulpit and stone font both intricately carved and decorated. 
An image of St. James, the patron, is almost always garlanded with 
fresh flowers brought by devout townsfolk. New figures are occa- 
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sionally added to the great triptych as if to say that in the grand 
procession of the Church through history, new saints will arise from 
age to age, and yet the old will never be forgotten nor allowed to 
sink into oblivion. 


The Church of the Holy Cross and St. Giles could be mentioned, 
but they are very much in the same spirit as those already described. 


Perhaps the cemetery should be included in this brief description. 
Its thoroughly Christian character sets it in sharp contrast to anything 
to be seen in the Untied States. It is located outside of the city proper 
in a very quiet glade. All along the road leading from the city to the 
cemetery there are bas-reliefs of the Stations of the Cross. It is 
astonishing to reflect upon the number of sorrowful souls who have 
followed this Way of the Cross from station to station bearing their 
loved ones to their resting place. In this cemetery is the grave of 
Albrecht Durer. The monuments are almost always of religious 
significance. There are crucifixes of all ages and statuary, mediaeval 
and modern. 


There are two chapels within the enclosure. That of St. John 
comprises a nave, a chancel with a three sided apse, and a small sac- 
risty. The high altar has a fine triptych with figures in the middle 
carved by Veit Stoss and pictures of the leaves by Wohlgemuth. It 
has triple leaves on either side, painted on both sides, so that there are 
ten surfaces of paintings. The triptych when open displays figures 
of the Virgin Mary and the two Saints John, and the leaves tell the 
story of the Annunciation. If the first leaves are shut, the triptych 
shows the center and two wings. The second leaves also close, their 
inner sides making a new center of the two Saints John, while the 
third leaves, which have no obverse, show St. Lawrence and St. Se- 
baldus. The chapel has a Tabernacle, a rood resting on a rood-beam, 
and an Agnus Dei carved on the boss of the apse groining. There is 
another chapel much like that of St. John, except that much space is 
taken up by large tombs. In general these chapels while rich, warm 
and beautiful, are less ornamented than those in the city. 

So much for Nurnberg! Here is simply one example of a Luther- 
anism that is as fully appreciative of her past according to the example 
of the conservative reformers. Neither the Thirty Years War, Calvin- 
istic encroachments nor the Age of Rationalism prevailed against the 
Church here! ; 

Now this is just what I mean as an example of an isolated instance 
in which the traditional conservatism of our Lutheran faith has main- 
tained it continuity with a magnificent past. This is only one city. I have 
left Magdeburg, Ulm, Esslingen, Upsalla, Oslo, Philadelphia, Chicago, 
San Antonio, San Francisco to you. Why not have a little symposium 
on the fabrics of worship as you have seen them here and there? 


William H. Baar 
19 








Notes 


Our contributers are, The Rev. Walter C. Daib, Pastor of St. James’ 
Church, Woodside, L.I., New York; The Rev. Dr. Arthur Car] Piep- 
korn, member of the editorial staff of Una Sancta, Lt. Col. in the United 
States Army and President of the Chaplain Board, Fort George G. 
Meade, Maryland; The Rev. Richard Klopf, staff member of Una 
Sancta; and The Rev. William H. Baar, Pastor of Immanuel Church, 
New Haven, Connecticut, and also staff member of Una Sancta. Pastor 
Baar suggests that Una Sancta readers continue that which he has 
begun, sending evidences of catholic life and worship within or Church. 
Any such contributions will be welcomed. The writer of the article 
also states that the Anglicans, at the beginning of their catholic revival 
in the 1830’s published five volumes of such material which was later 
of great service. 


Our cover shows St. Lawrence the deacon, vested in dalmatic, and 
kneeling on the gridiron on which he was roasted. In his hands he 
carries a burning coal, the symbol of his holy life and death.—“I be- 
seech you therefore, brethren, by the mercies of God, that ye present 
your bodies a living sacrifice, holy, acceptable unto God, which is your 
reasonable service.” St. Paul 


“How is Una Sancta being received?”, “Is it serving the Church?”, 
such are the inquiries which we occasionally receive. Let some of our 
readers answer those questions. “I eagerly await each issue of Unt 
Sancta.” “I am delighted with the excellence of Una Sancta.” “Una 
Sancta has deepened my love for the Liturgy and for the Church.” 
We are always happy to receive such favorable responses. Have you 
done anything to promote this small witness to the life and worship 
of the Church of the Augsburg Confession? Introduce your family 
and friends to Una Sancta. If your subscription has expired, renew it 
at your earliest convenience. Your contributions for the furtherance 
of our work are deeply appreciated. Kindly send all business com- 
munications, renewals and changes of address to St. Mark’s Church, 
Mendon, N.Y. 


If reprints of articles or copies of Everyday, a Practical Prayer 
Manual, are desired, kindly send requests to our business office. 


God willing, the next issue of Una Sancta will appear on October 
12, the Commemoration of the Lutheran Martyrs of Florida. 
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